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AN 


ESSAY 


ON 

DISINTERESTED LOVE. 

Did not think I ſhould have had oc- 
I caſion to renew my thanks to you, 
for your book you ordered Mr. Kettil- 
by to ſend; whom I then deſired to re» 
turn my thanks. But a friend of ours 
advertiſing me from you, that you deſir- 
edto hear from me, touching my Diſlike 
of a paſſage in your book, which reſolves 
all love into ſelf- love, that to God not 
excepted; I take this occaſion to repeat 
my thanks to you for it, as it deſerves: 
for I have not met with many books ſo 
acutely, handſomely, and pertinently 


writ for the main, as this. 
A 


SIR, 


'1 
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That which moſt ſtartled me, was 
concerning ſelf-love, pag.420.where you 
expreſly declare, that ſelf-love (or love of 
our ſelves) is the very principle of all 
love, whether to God, or any others: 
which I confels (as I told a friend, who 
was curious to have my judgment of your 
book) is moſt diametrically oppoſite to 
my ſenſe and reaſon: and I have ſo good 
an opinion of yourſelf, that I think you 
did not conſult over- heedfully the ſenti- 
ments of your own mind, when you 


8 , 24 
wrote this page, if I have a right notion + - 


of lovein this caſe ; I mean, when we ap- 
ply it to God. For I make account we 
do not love God (if we love him as we 
ought) as we love our horſe or houſe, for 
the utility of them; they both being ſo 
profitable to us: but we love God as an 
amiable and lovely object, by reaſon of 
the pulchritude of his perfections, and 
tranſceadent benignity of his nature ; 
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who himſelf is that free, eſſential, un- 
ſelf. intereſted love, which we may be 
ſure He is, all the bounty he beſtows on 
the creature contributing nothing to his 
happineſs ; and whom, I conceive, we 
may report,not tolove himſelf as himſelf, 
but as he is that abſolute, perfect, free 
benignity and goodneſs. This is the life 
of God, which we are moſt concerned 
to have repreſented tous: by breathing 
after which, we become at laſt partakers 
of the divine nature. But whatſoever is 
reſolvible into ſelf- love, is of the animal 
nature, and not of God. Theſe two prin- 
ciples are, I conceive, in the regenerate 
as diſtinguiſhable as light and darkneſs, 
ſweet and ſour, ſtrait and crooked to the 
natural ſenſe: and the root of the one, 
is in the ſpirit of God; and the root of 
the other, in the ſpirit of this world that 
rules in the unregenerate. 


But to conſider your aſſertion more 
A 2 
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preſly and cloſely ; That ſelf-love is the 
very principle of all love, even of that to 
God himſelf: This makes our love to | 
God leſs noble than that love in the 
friendſhip of virtuous men; who love 
one another without any reſpect to utili- 
ty, but only upon the account of the love- 
lineſs of their virtues; which even the ve- 
ry heathen have profeſſed. And for our 
love to God, give me leave to put a caſe 
to your own ſenſe, or conſcience: ſup- 
poſe God ſhould damn all the world re- 
ſolvedly, but as reſolvedly fave you; how 
would you find yourſelf affected towards 
him? (where ſelf · love is gratified to the 
purpoſe.) How lovely, amiable, and be- 
nign would God appear to you then? 
Would your love and devotion be the 
ſame to him, as if he had done like an in- 
finite good God; and extended his good- 
neſs to all that made not themſelves un- 
fit objects of it by their obſtinate per- 
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verſeneſs? Whatever more love then and 
devotion, would appear in this latter caſe 
than in the former, cannot be attributed 
to ſelf-love; but to a better and nobler 
principle. So that all love is not reſol- 
vible intoſelf-love: but there isa love of 
God for his lovelineſs in himſelf, and 
univerſal beneficence to the whole crea- 
tion; of which every particular foul is 
ſo ſmall a part, that it is not only leſs pi- 
ous, but ſeems even ridiculous, that the 
reſpe to itſelf ſhould be the fole bottom 
of that love and devotion i it is to exert 
towards God. It ſeems as unnatural and 
forced a conceit, to found all that love 
we owe to God and the whole creation 
upon ſelf-love, or to reſolve it thereinto, 
as to attempt to cram the whole bulk of 
the univerſe into the eye of a needle. 
Moreover ; As the object of the in- 
telle& is that which is ſimply true; and 
is aſſented to as ſuch, and not as true to 
A 3 
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this particular intelle&t that contem- 
plates ir: (For this ĩs nut the ſenſe of fuch 
an aſſent; but that it. is fimply and abſo- 
lutely true, and cannot but appear ſo to 
all intellects that are fitted to contem- 
plate it) fo there is an object that is ſim- 
ply good and lovely, and to be loved as 
fach, without regard to the party that 
thus loves it; but ought to be loved of 
all, without regard to themſelves, but 
upon the account that it is ſo univerſal- 
ly good. Inſomuch that if God ſhould 
love all intellectual beings, except one 
that were at the ſame time to be dam- 
ned, for his exceſſive and unparalleled 
wickedneſs, and contumacy againſt God; 
it were yet an immenſe ſpecimen of his 
goodneſs: and he were infinitely good ; 
and were ſo to be acknowledged, even 
by that intellectual creature that was to 
be damned; and ought to be loved by 
it (though this wicked ſunk condition 


makes it uncapable of ſo fit a duty) as 
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well as a true propoſition is to be aſſent» 
ed to by him, whoſe di-intereſt itwere 
that it ſhould be found true. And a 
man may as well ſay, that there is no 
reaſon but what ariſes from ſelf-inte- 
reſted underſtanding, as no love but 
what ariſes from ſelf-love. There is that 


 whichis abſolutely lovely, and to which 


love, without any ſelf-regard, is due; as 
well as there is that which is abſolute- 
ly true, and which every underſtanding 
ought to ſubſcribe to, if not ſome default 
in itſelf hinder. 

And that things and perſons are love- 
ly without conſideration to our own u- 
tiliry, methinks is further evident, from 
that pleaſure and content we take in the 
hiſtory of worthy perſons, and their ex- 
cellent virtues and famous exploits in 
former ages, and in far remote countries, 


without any reflection upon any intereſt 


* 
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or profit we have in their virtues or acti- 
ons; but we love them, and rejoice in 
their memory, as abſolute objects of de- 
ſerved love, from thoſe lovely perfecti- 
ons in them. I heſe things are not fo 
far removed out of the road of human 
nature, where it is not extremely dege- 
nerated, but that they are eaſily diſcern- 
able. And where Cicero ſays, that if vir- 
tue could be ſeen with outward eyes, 
© mirabiles amores ſui excitaret;” can we 
underſtand ſuch love as is grounded up- 
on ſelf-love; not rather ſuch love as ra- 
viſhes him out of himſelf, and tranſports | 
him to the object? 

But to paſs by reaſon, and the ſenſe of 
Philoſophers; there are many places of 
ſcripture, which, I confeſs, I cannot make 
good ſenſe of, if there be no love but that 
which is bottomed upon, or reſolved in- 
to ſelf-love. 


That main duty of every Chriſtian, 


all thy heart, and all thy foul, and thy 
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Thou ſhalt love the Lord thy God with 


© neighbour as thyſelf,” to me is not eaſy 
ſenſe, if ſelf-love is to be at the bottom, 
into which all love, as the very principle, 
is to be reſolved. It is not here faid, Thou 
ſhalt love thy neighbour for thyſelf; that 
is, for thy own ſake: but Thou ſhaltlove 
him as thyſelf; that is, with ſuch a kind 


of loveas thou loveſt thyſelf with. Now 


thou loveſt thyſelf for thy own good; 
and wiſheſt well, and doſt well to thyſelf 
for thine own ſake; and thinkeſt it not 
fit that thou, being a man created in the 


image of God, ſhouldeſt be injured or 


neglected: Thou being therefore bound 
to love thy neighbour as thyſelf, thou 
muſt have the like eſteem for him, and 
wiſh him well, and do good to him for 
his own ſake; elſe thou doſt not love him 
as thyſelf. But if thou loveſt him, and 
wiſheſt well to him for his own fake, 
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that is not then for thine own ſake : and 
therefore there is a love that is not reſol- 
vible into ſelf- love; and a field thereof 
there is,as far exceeding that of ſelf-love, 
as the whole creation, at leaſt of intel- 


lectual beings, exceeds any one particular 


intellectual creature. 

But the former part of this precept is 
alſo to be conſidered; Thou ſhalt love 
* the Lord thy God with all thy heart, 


and all thy foul” Methinks it is ſuch 
an injunction, that takes a man quite off 
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from himſelf and all ſelf-love. For how- 


can I love God with all my heart, and all 
my ſoul, if that love be reſolvible into the 
love of myſelf, and ſubordinate to it. 
© Propter quod unumquodque eſt tale, id 
© magis eſt tale.” Suppoſe then my love to 
God how ardent you will, my love to 
myſelf muſt be much more ardent. So 
that God is ſo far from having our whole 


heart or ſoul, that he does not ſo much as 
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halves with us. But ĩt is manifeſt, he 


requires the whole: which is impoſſible 
he ſhould have, while all the love we give 
him is bottomed upon, or reſolvible into. 
the love of ourſelves. Wherefore it is 
manifeſt, we are entirely and abſolutely 
to love God firſt, and to love ourſelves in 
reference to him, as alſo the reſt of our 
fellow-creatures: all which love being in 
reference to God, it hinders not but that 
God is {till loved with all our hearts and 
ſouls; and the love of ourſelves, and of 
our neighbour as ourſelves, is but the 
fruit of our entire love to God; and we 
ſhall be ſure then to love our neighbour 
as ourſelves, and ſo as we ought to do. 
'This is the eaſy ſenſe of this grand pre- 
cept of the goſpel; to me not intelligible 
upon any other account. If we love God 
with all our hearts, there is no love left 
to ourſelves, but in reference to God. 
And what is left to ourſelves, the ſame is 
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to our neighbour ; that we are to love 
him in reference to God. 

Again, Whocan endure tothink that 
it was ſelf· love that ſupported the ſoul of 
our Saviour in thoſe ineffable labours and 
agonies which he underwent; and not 
the love of God, and deſign of redeem- 
lay under? And when he fays, It was 
his meat and drink to do the will of him 
that ſent him; that it was a ſour, fclf- 
ſeeking humour that whetted his appe- 
tite? Or here St. John ſays, perfect love 
caſts out fear; that he underſtands perfect 
ſelf-love caſts out fear; which is rather 
the ſource of all jealouſie, anxiety, and 


diſtraction of mind? 


But it may be that other place of St. 
John will preſs mare urgently; God is 
love, and he that abideth in love, abideth 
in God, and God in him. What can be 
here meant by | God is love] but that he 
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is that eſſential, free, un-ſelf-intereſted 
goodneſs; and that while we continue in 
ſuch a free, un-ſelf-intereſted benignity 
of ſpirit,we are in God, and God in us; 
the fruit of whoſe ſpirit this is? but what 
ſenſe would this be; God is free, un-ſelf- 
intereſted love, and he that abides in ſelf- 


intereſted love, or love whoſe very prin- 


ciple is ſelf-love,abideth in God, and God 


in him? No certainly; that man rather 
abideth in himſelf, rooted and held cap- 
tive to his own ſelfiſh nature, and has not 
yet ſeen nor known God, in St. John's 
ſenſe. 

And J muſt confeſs, I have oft with 
pleaſure and admiration conſidered the 
appoſiteneſs of that expreſſion of our Sa- 
viour in his ſermon on the mount; Bleſ- 
* ſedarc the pure in heart, for they ſhall 
© ſce God: As if the beſt ſpeculum di- 
vinitatis were placed there, for us to con- 
template God in. Butit agrees excellent- 
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14 AN ESSAY ON 
ly with this of St. John, God is love. And 


where is love to be ſeen or perceived, but 
in the heart? but what an idol were that 
love and that God, that is repreſented by 
a love reſolvible at laſt into ſelf-love, as 
the very principle thereof? but that heart 
certainly is not yet pure,nor purged from 
inordinate affections, that is yet unca- 
pable of any higher love than this, a love 
of God ſubordinate to the love of our- 
ſelves; whenas all our love ought to be 
ſubordinate to the love of God, otherwiſe 
our paſſions are inordinate: which there- 
fore is a ſtate of great unrighteouſneſs 
in the ſoul, as this of un- ſelf- intereſted 
love the greateſt rectitude of ſpirit that 
human nature is capable of. And I be- 
lieve that very frame of ſpirit at leaſt chief- 
ly intimated and aimed at, in that other 
ſaying of our Saviour; Bleffed are they 
* that hunger and thirſt after righteouſ- 
* nels;” which, I conceive, is a hunger 
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and thirſt after this rectitude of ſpirit for 


its own fake and lovelineſs ; the appear- 
ance whereof making the other ſelf-ſeek- 


ing nature appear ſo deteſtable and ugly, 
that it will make the ſoul infinitely impa- 
tient to be rid of the company of ſo de- 
formed a companion: I mean a ſoul that 
is really regenerate; ſuch as is not born 
of the will of the fleſh, or of the will of 
man, but of the will of God: that is, not 
of that animal ſelf-will, or ſelf· love; but 
of that free and un-ſelf-intereſted love, 


or will of God. Ihe bottom of this new 


birth is not ſelf-defire; but the deſire and 
thirſt after this free rectitude of ſpirit, 
that is releaſed from all ſelf- will and ſelf- 
ſceking, and is wholly actuated and re- 
gulated by the will and ſpirit of God; 


ſceking nothing for itſelf as ſelf, but the 


glory of God, and the good of the cre- 
ation. So that there are really two prin- 


ciples of life in the truly regenerate; the 
B 2 
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p irit of God, and the ſpirit of this world. 


And therein we feel the genuine motions 
of the ſpirit of God; in that it draws us 
from ſelfiſhneſs in whatſoever mode or 
dreſs, and diſcovers both the actings and 
deformities of that foul principle, and fo 
raiſes in us that thirſt and hunger after 
the life of thedivine principle, and as cer- 
tain a loathing of the ſight of the other. 
And here is the deepeſt and moſt perti- 
nent concern for devotion and prayer, 
for this righteouſneſs we hunger and 
thirſt after, and for the aſſiſtance of the 
Holy Spirit to perfect regeneration in us, 
that the old leaven may be utterly purg- 
ed out, and that all our life and motion 
may be from that one principle in the 
new birth. I hus it is impoſſible but that 
we ſhould heartily deſire, if we have once 
taſted of the ſweetneſs of that divine prin- 
ciple in us, that lovely co- rival, and op- 


polite to the ſelfiſh nature: which by our 
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own ſtrength being not able to attain to, 
we are even forced to know to whom we 
muſt make our carneſt addreſſes; or ra- 
ther, are drawn by divine power work- 
ing in us to breath after God and his e- 
verlaſting righteouſneſs, with groanings 
unutterable, as the apoſtle ſpeaks. And 


this operation is really and truly of God: 


but whatſoever is reſolvible into ſelf- love, 
may be nothing elſe but the ſolicitudeand 
activity of mere nature: and ſo ſome men 
may ſeem to be more crafty and provident 
than others, rather than more pious and 
holy. That which is born of the fleſh, 
© is fleſh; and that which is born of the 
« fpirit, is ſpirit; let the one look never ſo 
trimly and goodly on it, and the other ne- 
ver fo brokenly and contemptibly. Man 
naturally is inclinable to magnify him- 
ſelf, and fancy himſelf able to graſp all 
within the compaſs of his natural facul- 
ties: but in trucChriſtianity,*the Lord a- 
B 3 
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certain is according to the tenor of the 
goſpel; to whoſe conduct it is ſafer to give 
up ourſelves, and keep to its forms of 
ſpeech, than to be befooled by the dry 


conceits, or pretended reaſonings of any 


mortals, that cannot pretend to the ex- 
traordinary guidance Chriſt and his apo- 
ſtles had. Believe it, Chriſtianity is ano- 
ther kind of thing, than ſome bold wits 
would make it; and is but a dead huſk, 
where the aſſiſtance of the ſpirit is not 
both acknowledged and experienced. 
But this is an excurſion by the by. 

Let me offer only one more paſſage 
out of our Saviour's ſermon on the 
mount, where he bids; * Love your ene- 
mies, bleſs them that curſe you, and do 
good to them that hate you; that you 
may be the children of your Father 
* which is in heaven, who cauſes the ſun 
* torilc on the evil and on the good, and 


m 
he 
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« rains on the juſt and the unjuſt.” Now 
it ſeems to me a marvellous unnatural a- 


| nalyſe, to reſolve the love of our enemies 


into ſelf-love, or love of ourſelves. The 
hatred indeed of them is evidently reſol- 
vible into that: which would be an inti- 
mation tous, that the loving of them muſt 
proceed from ſome other principle, and 
from ſuch a love as is contrary to ſelf- 
love; that is to ſay, an un- ſelt-· intereſted 
love: eſpecially when we are ſaid thereby 
to do as becomes the children of God, 
who is that eſſential, free, un-ſelf-inte- 
reſted goodneſs, that promiſcuouſly 
ſhowers down his bounty on the creati- 
on, without ſeeking any utility to him- 
ſelf therefrom. Indeed a man may do a 
good turn to his enemy, out of a crafty 
deſign to buy him off, and make him a 
friend; and this may very well be out of 
ſelt-love. But the ſenſe of our Saviour's 


precept ſeems plainly to be this; that we 
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are firſt really ro love our enemies, and 
then to demonſtrate that love, by doing 
them good; not to love them in word or 
profeſſion, but in deed and in truth. This, 
though it may ſcem impoſſible to the na- 


tural man; yet it is impoſſible but ĩt ſhould 


be in the regenerate man, when regene- 
ration has had its due work, by reaſon of 
that divine principle in him contrary to 
ſelf-love. And this was eminently feen 


in our Saviour, who prayed for his ene- 


mics who were crucifying him: whom to 
fancy to pray for them out of ſelt-love, 
were a conccit, i know not whether to 


term it more ridiculous or blaſphemous. 


And without all queſtion, we are called 
tothe fame ſpirit that was in Chriſt Jeſus, 
to love our encmics; even ſuch as would 


martyr us, maul us, and murther us: for 
Chriſt even died for them that did ſo to 
him, lcaving us an example, that we ſhould 
really and ſincerely love our enemies: 
| 
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which, as I ſaid, cannot ariſe out of ſelf- 
love; but out of a free, un-ſelt-intereſted 
benignity of ſpirit, the image of God and 
Chriit in us; that divine nature we are 
called to partake of under the diſpenſati- 
on of the golpel. 

Add unto all this, the examples of 
that heroical ardor in Moſes and St. Paul, 
in the behalf of the people of the Jews; 
the one being willing to have his own 
name blotted out of the book of life, ra- 
ther than the ſins of the people ſhould 
not be forgiven ; the other, to be accurſ- 
ed from Chriſt, upon condition they 
might be converted to him: which, I 
muſt confeſs, I do not know how to re- 
folve into that ſtrait-laced principle of 
ſelf- love. 

I ſhall conclude all with the mention 
of that divine grace of charity, which St. 
Paul makes ſo hyperbolically tranſcen- 
dent a way, ſo ſeraphical a virtue, that he 
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prefers it before the language of angels, 
before all knowledge of prophelics and 
myſteries,all the power of miracles, even | 
to the removing of mountains; and to be 
ſo ſublime a diſpenſation, that though one 
giveall his goods to the poor, and his bo- 
dy to be burnt, yet he may fall ſhort of 
it. Can we think that this is a ſelf- ſcek- 
ing charity, or a love that has for its ve- 
ry principle the love of a man's ſelf? Is 
that ſuch a ſeraphical ſtate, to love God 
or our neighbour for ourſelves ; that none 
of thoſe great things there mentioned, 
are to be compared to it, but are to be 
held as nothing in compariſon of it? For 
that love, be it of what it will, that is 
founded on {cli-love, is but natural or a- 
nimal love, not divine; and yet ſome of 
thoſe things above ſpecify'd are ſuperna- 
tural. How then can this tranſcendent 
grace of charity be lodged fo low as in 
ſelf-love? Or it it be fo; How can the 
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apoſtle undertake for it, that it being re- 
ſolved into ſelf- love, it will not ſeek its 
own; that it will not T£pTeeeveoJas, do 
any thing ſcurvily, or unworthily ; that 
it will not be puffed up, and ſwelled, and 
heaved (ſelf-· love being at the bottom) e- 
ven to a wild and blaſphemous enthuſi- 
aſm, and to the flinging off both the per- 
ſon of Chriſt and his goſpel, to magnify 
themſelves: and laſtly, that it will not 
ao 1woveiv, do any thing unſeemly or un- 
becomingly ; whenas there cannot be a- 


ny thing more rude and uncomely, than 


for me to ſubordinate the love of God, 


and of the whole creation, to myſelf; as 


if I was ſuch a precious paragon, as that 
all lovelineſs I could own in God, were 
reflected to me from his loving me; nor 
could ſeem lovely to me, but in reference 


to myſelf, or the love of myſelf. No- 


thing methinks is more monſtrouſly un- 


ſeemly in ill manners, than this carriage 
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of ours towards God; though 'tis pro- 
bable, a mere natural man may never be 


aware of the groſſneſs, or the ruſticity, 


Theſe in brief, are the reaſons that 
occurred to my mind, as I hadleifure to 
think on this matter, whereby I might 
hope to convince you; that ſelf-love is 
not the very principle of all love whatſo- 
ever, to God or man: but that there may 
be a more divine principle ingrafted in 
us, which 1 cannot call by a better or 
more compendious name than an un-ſelt- 
intereſted love: which I look on as the 
chiefeſt fruit of the ſpirit of God; and 


which ſtrengthens us againſt that other 


ſelfiſh principle abetted by the ſpirit of 


this world. 

There is a fear of God, and there is 
a mercenary love of God; and theſe in- 
deed are reſolvible into ſelf-love: and the 
ſcripture often applies irſelf to this prin- 
ciple, to hale us out of the hurry and dirt 
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of this world, by forcible arguments up- 
on thoſe paſſions. But there is intimated 
a far more tranſcendent way, as St. Paul 
calls it. And certainly regeneration, and 
the ſpirit of God, and the participation 
of the divine nature, the life of God, and 
renewment into the image of Chriſt, are 
intimations of a more noble condition of 
mind, than of fear or mercenarineſs. 
But I will not be over-tedious to you. 

I ſhould not have given you thus 
much trouble, but that I underſtood by 
our friend Mr. L. that you was deſirous 
to hear from mea bout this point: which 
therefore, in obedicnce to your deſire, I 
have done; and J hope you will interpret 
it no otherwiſe than it is intended, as a 
teſtimony how much I am, 


Dr ax SIR, 
Yeur affettionate Friend 
To ſerve you, 
HEN: MORE, 
F-20134 


